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Abstract

The emergence of the Islamic State and Salafi extremist organizations has resulted in

an increase in religious terrorism around the world. While contemporary attacks appear to

be exclusive to the Middle East and connected with a particular religious understanding,

the Salafi-Extremist interpretation of Islam, the origins of religious terrorism reach far back

and are related with a number of theological judgments. In this regard, this study provides

a novel approach on the origins of religious terrorism and how to combat it. It argues

that constitutionally recognized secular principles are vital for preventing religious terror

organizations by ensuring religious groups’ freedom to practice their own way of life. This

is based on the hypothesis that religious organizations no longer need to resort to violence

to maintain or practice their beliefs as the breeding ground for potential extremist groups

is stifled by this way. To test this claim, a cross-country study using negative binomial

regression is conducted. After adjusting the impact of secularism with several controlling

variables, the statistical findings partially corroborate the initial assumption. Following this,

an in-depth case study of Turkey sheds light on how constitutionally recognized secular

principles avert religious extremism. Thus, this study contributes to the existing literature by

by demonstrating the clear advantage that secular democracies retain in the face of religious

terrorism.

i



Acknowledgements

This has been a tough year for everyone. Throughout my master’s studies at CEU, I

acquired unique experience among a Coronavirus epidemic and future uncertainty. Clearly,

there were heroes that stood with me the entire way, assisting me in making my narrative a

reality. Therefore, I’d want to use this opportunity to express my gratitude to them.

In this regard, I would like first to express my gratitude to Matthijs Bogaards, the

lecturer of the “Terrorism: A Comparative Perspective” course, who also supervised me

throughout the process by providing feedback on early versions. I was able to complete

this project despite its flaws as a result of the training he created and the comments he

offered. I should not neglect to mention Zsuzsanna Toth at this point. Despite her caution

not to submit drafts to review at the last minute, I couldn’t break my tendency and sent

her lately. She was very kind to review the draft for multiple times and inform me of any

issues with the thesis’s language. Finally, with regards to the thesis writing process and

my overall CEU experience, I should express my gratitude to my colleagues and the staff at

CEU’s Pols department, whom I met only via Zoom sessions unfortunately but they made

this thesis and my CEU learning experience far better than I could have imagined under

these circumstances.

Apart from thesis writing processes, there were people who supported me during this

chaotic year and they also played an essential role for me to finish this thesis. The first person

I should thank for this is Berk Esen who encouraged and supported me in my academic

endeavors for the last couple of years tirelessly. In this regard, I should also express my

gratitude to Levente Littvay and Mariyana Angelova for their continuous guidance and advise

i



for my current projects and future plans. .

Lastly, I should thank my thank my family for all their support through my academic

career. Without them, I would not be where I am today.

ii



Contents
List of Figures iv

List of Tables iv

1 Introduction 1

2 State of the Field 6
2.1 Religion’s Involvement in Politics . . . . . . . . . . . . . . . . . . . . . . . . 6
2.2 The Root Causes of Religious Conflicts . . . . . . . . . . . . . . . . . . . . . 8
2.3 Religious Terrorism: A New Genre in Terrorism Studies . . . . . . . . . . . . 9

3 Theoretical Conceptions and Analytical Framework 15
3.1 Inclusion and Moderation Thesis: A Brief Account . . . . . . . . . . . . . . 16
3.2 Analytical Framework . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 18

4 Research Design 23
4.1 Limitations of the Project and the Pay-offs . . . . . . . . . . . . . . . . . . . 25

5 Empirical Investigation 29
5.1 Preliminary Geospatial Analysis . . . . . . . . . . . . . . . . . . . . . . . . . 29
5.2 Large-N Analyses . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 32

6 An In-Depth Case Study of Turkey 44
6.1 Secularism in Turkey . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 45
6.2 The Operationalization of the Causal Mechanism . . . . . . . . . . . . . . . 49

7 Conclusion 53

8 References 54

9 Appendix A 66

iii



List of Figures
1 Chronological order of terrorism waves . . . . . . . . . . . . . . . . . . . . . 10
2 Causal Mechanism . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 19
3 Number of Religious Terror Groups in Each Country . . . . . . . . . . . . . 29
4 Religious Terror Attacks Worldwide . . . . . . . . . . . . . . . . . . . . . . 31
5 Box Plot on Constitution Categories vs Number of Attacks and Killed People 33
6 Correlation Analysis . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 39
7 Chronology of Secular Reforms in Turkey . . . . . . . . . . . . . . . . . . . 47

List of Tables
1 Gregg’s Classification . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 11
2 Levente Tests for Number of Attacks and Number of Killed People . . . . . 35
3 The Wilcoxon’s pairwise tests for Number of Attacks and Number of Killed

People . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 36
4 Descriptive Statistics . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 38
5 Regression Results . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 40
6 Regression Results for Muslim Majority Countries . . . . . . . . . . . . . . . 41

iv



1 Introduction

The 9/11 terror attacks that were carried out by the Al-Qaeda organization and directed

at the World Trade Center in New York City have stunned the world by the brutality that it

inflicted upon civilian people. As a result of the incident, people all over the globe witnessed

the unprecedented devastation that costed nearly 3000 lives, and has become the deadliest

assault on the soils of the United States (Gold 2020). Understandably, scholars of Political

Science and International Relations have paid close attention to the incident. While the

quantity of publications on the subject of terrorism has expanded drastically since the event,

the gender diversity and geographical distribution of authors in more recent publications have

also altered significantly in the aftermath of 9/11, resulting in substantial shifts in the field

(Phillips 2021). Yet, even though terrorism had not been a novel concept to many scholars

before the 9/11 attacks, the reason why this incident generated such peculiar attention was

veiled behind the means and goals of this new type of political violence that the 9/11 strikes

resembled.

In this regard, while previous forms of political violence sought secular aims, this emer-

gent kind of political aggression unexpectedly had theological objectives anchored on religious

values and traditions formerly considered to be eradicating in the global sphere (Rapoport

2017). Furthermore, the distinct goals of this new form of terrorism were not the sole dis-

tinction between it and prior types of political violence. In contrast to past manifestations,

this unprecedented phenomenon considered everything that is not related to the faith itself

as enmity to its own existence and launched a cosmic war correspondingly (Juergensmeyer

2004). Although this new form promised its adherents a prosperous and secure future at the
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end of this struggle, it also advised them to endure obstacles on this path. To this end, all

means necessary to accomplish tasks in this endeavor were deemed permissible, and its prac-

titioners were urged to act accordingly (Juergensmeyer 2004). The result was the emergence

of a new subcategory of terrorism, characterized by its distinct motivations and methods

from other forms of political violence. While this new type was dubbed Religious Terrorism

and constituted one of the fundamental kinds in terrorism studies, the 9/11 strikes proved

to be a watershed moment and served as one of the notable examples of faith-based violence

since then (Juergensmeyer 2004).

Nonetheless, to understand religious terrorism, it is worth noting that its emergence

came across at a moment when several intellectuals expected religion’s role in social and po-

litical realms to decline (Gregg 2014). In this regard, it should be acknowledged that, prior

to the rise of secular concepts which derive their legitimacy from non-religious grounds rather

than divine sources of power, religious beliefs and practices played a critical role not only in

regulating individuals’ personal lives but also in the relations inside and outside of countries

(Bruce 2008). Along with this situation, even individuals’ identities and legal frameworks

within states were determined by the principles that were affiliated with religious notions.

Juergensmeyer (1995) characterizes this period by referring to the concept of moral power in

the right to kill people. According to him, prior to secular nationalism, religious ideas were

essential in regulating the authority to kill people (Juergensmeyer 1995). Yet, through the

industrialization and modernization processes that accompanied the Enlightenment period in

Western Europe, economically advanced nation-states began to substitute these religiously

derived concepts with secular values in all spheres of everyday life. While this long-term pro-
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cess of declining religious authority was named secularization (Sommerville 1998), secularism

is perceived as an ideology that strives to reduce religion’s impact on public and private life

(Castle and Schoettmer 2019).

In this respect, the scholars, the majority of whom are originated fromWestern countries

and inspired by a long-established theory of secularization, anticipated to see similar break-

downs in the functioning of spiritual beliefs across developing and underdeveloped societies

as these countries become more acquainted with modernization and rationalization (Bellah

1964; Berger 2011; Fenn 22AD–1970; Luckmann 1979; Parsons 21AD–1966; Tschannen 1991;

B. R. Wilson 1979). These scholars contended that even though the pace in the diminishing

role of religion across communities follows different pathways and steps, it corresponds to the

level of modernization that these societies have undergone. As one of the recent representa-

tives of this school of thought, Norris and Inglehart (2011) claim that religious faith serves as

a coping strategy, and people who lack a firm sense of existential security are more inclined to

maintain their religion while people who retain their lives in the security and wellbeing of an

industrialized economy have less need for the psychological relief that faith provides. Thus,

this line of inquiry predicated that as countries advanced in their modernization processes

through industrialization and westernization, the role of religion in every aspect of daily life

would diminish, and secular concepts would ultimately prevail.

Nevertheless, the course of events that the world witnessed during the last part of

the century seemed to form a glaring contradiction with this theory. While some countries

advanced economically and appeared to be westernized, the influence of religion in social

and political life in these contexts did not vanish. Furthermore, even in some instances, the
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particular developments, likewise the Iranian Islamic Revolution, strengthened the role of

religion. Juergensmeyer (1996) argues that this was an inevitable consequence of globalization

and its repercussions on people’s “loss of faith” in secular nationalism. While he details this

process in five steps in the article (Juergensmeyer 1996), it is clear that, contrary to popular

belief, religious practices made a remarkable comeback with the dawn of a new millennium

and, even more intriguingly, a resurgence in religious violence became obvious in numerous

regions of the world (Kaplan 2016).

In this context, the 9/11 attacks can be seen as a prime example of an emerging pattern

in faith-based violence accompanied by several subsequent attacks and peaked with the ISIS

terror organization in recent times. Nonetheless, neither the literature on political violence

nor previous studies on terrorism subject make a substantial attempt to investigate this

accelerating savagery with an emphasis on the long-standing tension between secularism and

religion. Thus, the overarching research question for this study can be conceptualized as:

what is the link between secularism and religious terrorism?

To this end, by confining the scope of the study on the particular context of faith-based

terrorism, it is hypothesized that secular democracies have a significant edge in averting re-

ligious terror attacks. It is claimed that through ensuring religious security for all members

of a community, constitutionally accepted secular notions in these countries secure citizens’

rights to practice any faith regardless of what citizens pray for. In exchange, this situation

precludes prospective extremist groups from radicalizing moderates and thus gaining sym-

pathy for their activities. In this regard, this research contributes to the current body of

knowledge by revealing the distinct advantage that secular democracies possess when con-
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fronted with religious terrorism. In the following section, this study’s will be explored along

with reviewing the existing literature on the subject.
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2 State of the Field

The existing literature on religion and terrorism significantly advanced with the 9/11

Al-Qaeda attacks to the World Trade Centre’s twin towers in New York City. Even though

a few armed strikes with similar types of means and goals existed prior to the attacks, the

9/11 became a landmark day, which was followed by a steady increase in the number of

religious terror incidents later on (Juergensmeyer 2003). This surge in faith-based violence,

which most notably has been in the form of Islamic radicalization through recent years, has

prompted scholars to pay close attention to the relationship between religion and terror.

Accordingly, the number of researches conducted on this subject has exploded in the years

after the 9/11 attacks (Andrew Silke 2008a).

In this sense, the literature review begins by examining religion’s role in politics, with

a particular emphasis on domestic and interstate armed religious conflicts. Following that,

attention is placed on the causes of religious disputes in order to reveal most widely discussed

motivations behind faith-based violence. After this, the prior work on the link between

religion and terror will be reviewed. To do this, the third section of this chapter will present

an in-depth examination of the phenomena of religious terrorism, analyzing the historical

evolution of the concept, the core causes behind faith-based terrorism, and the fundamental

gaps in the current literature.

2.1 Religion’s Involvement in Politics

By having different forms of engagement with politics, for many centuries, religion has

been inextricably intertwined with state affairs in a variety of ways. Its broad presence in
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politics extends from playing an instrumental role in the emergence of the modern state

concept to the critical position it held through the creation of national identities and insti-

tutional systems across countries (Grzymala-Busse 2020, 2012). Nevertheless, while religion

and politics are intrinsically linked, the academic literature on this subject was largely devoid

of scholarship during the late 1970s (Wald, Silverman, and Fridy 2005). Wald and Wilcox

(2006) attribute this lack of interest in religion in the political science discipline primarily

to the prevalence of secularization theory in academia as well as the challenging nature of

gathering empirical data concerning the subject. Nonetheless, despite this lack of interest,

developments in the second half of the twentieth century, such as the Iran Islamic Revolution

combined with the growing political significance of religious actors on the international stage,

sparked a renaissance in the field (Akbaba 2019).

One essential strand of the growing literature on the relationship between religion

and state affairs concentrates on the violent protests and armed conflicts that are based

on theological sources. Even though some researchers, after controlling the effect of certain

socio-economic and political factors, find the role of religion as insignificant in armed conflicts

(Isaacs 2017; Karakaya 2015), others demonstrate that religion indeed plays an essential part

in conflicts that take place particularly in the context of Africa and developing countries

(Basedau, Pfeiffer, and Vüllers 2016; Basedau et al. 2011; Haynes 2009).

In this regard, Pearce (2005) argues that religious clashes are more intense comparing

to other forms of armed conflicts, and as a contribution to this, Fox (2012) demonstrates

that the number of religious strife started to grow in importance since the 1970s, which they

accounted for the bulk of all domestic disputes in 2002. While Svensson’s (2013) investigation
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conducted on the specific regions of the Middle East and Africa confirms these conclusions,

the Religion and Armed Conflict dataset also draw parallels in line with Fox’s results in the

context of interstate disputes (Svensson and Nilsson 2018). Contrary to these conclusions,

Vüllers, Pfeiffer, and Basedau (2015)’s research focusing on the same subject in the context

of developing countries have puzzling results by noticing that religious conflicts essentially

differ by area and time period. Thus, contradictory findings concerning the detrimental

factors that influence where and when religious conflicts occur still exist.

2.2 The Root Causes of Religious Conflicts

In this respect, previous literature on the causes of religious conflicts contains differing

accounts concerning the factors that contributed to the rise of faith-based armed conflicts.

Being influenced by a long-established grievance theory, some accounts contend that religious

discriminations have detrimental influences on faith-based violence and demonstrate that

ethno-religious minorities who encounter oppression based on their faith have a slightly high

probability in the likelihood of violence (Akbaba and Taydas 2011; Muchlinski 2019). Along

with these results, Basedau et al. (2017)’s study exhibits that even though discrimination

increases the likelihood of grievances, neither grievances nor discrimination is associated with

violence. However, in a later study, Basedau and Schaefer-Kehnert (2019) point out that the

state-religion relations under which the related disputes are embedded are a significant factor

affecting the probability of armed conflicts.

Concentrating on the particular facet of state-religion relations as a motivation behind

the emergence of armed religious conflicts, Fox and Sandler (2003) examined the relation-
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ship between political regimes and the probability of religious violence. They contend that

anocratic governments had the lowest rate of religious abuse in comparison to democracies

and autocracies, while Muchlinkski (2014) criticizes their results from a methodological per-

spective by arguing that the mismatch between their dependent and independent variable

led to a miscalculation in their research. Instead, he argues that religious violence is shown

to be most prevalent in anocratic regimes characterized by weak and declining state insti-

tutions. Bearing this debate in mind, now an in-depth investigation of the phenomenon of

religious terrorism will be conducted, including the concept’s background, the most widely

cited motivations of faith-based terrorism, and the crucial gaps in the existing literature.

2.3 Religious Terrorism: A New Genre in Terrorism Studies

In addition to the above-discussed forms of religion’s involvement in politics, with the

9/11 attacks, a new type of theological engagement in the political realm became evident to

many. As being a novel genre in terrorism studies, the literature on religious terrorism is

developed as a result of an increasing number of works conducted on religiously motivated

terror groups and their activities (Juergensmeyer 2003). To investigate the evolution of this

new genre as well as to compare it to previous surges, Rapoport (2004) put forth the “waves

of terrorism” theory. According to his seminal idea, terrorism is classified into four separate

subtypes, each of which is distinguished by its unique means and objectives. Even though

Rapoport did not mention precise beginning and end dates for each wave, he instead referred

to unique international processes and epochs as certain differentiating temporal times. In this

regard, although this theory attracted a high volume of criticisms (Parker and Sitter 2016;

Weinberg and Eubank 2010), Rasler and Thompson’s (2009) empirical investigation presents
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statistical results that confirm Rapoport’s hypothesis. Thus, based on approximate inter-

national periods and occurrences in line with Rapoport’s four waves of terrorism doctrine,

Figure 1 illustrates the temporal relationship between this new kind of terrorism, religious

terrorism, and all prior distinct types.

Figure 1: Chronological order of terrorism waves
Source: The author’s own compliation based on Rapoport (2004).

Concerning this chronological order of different waves of terrorism based on Rapoport’s

(2004) theory, there are a couple of essential points that needs further attention for the

sake of clarity. For instance, the anarchist wave was dominant in the last quarter of the

nineteenth century as a response to failures of political reforms across European states,

particularly in Russia. Following this, the anti-colonial wave commenced in the aftermath of

the First World War when the awakening nationalist movements used terrorism as a mean

to gain independence from colonial powers (Rapoport 2004). When the tensions during

the Cold War escalated drastically, the competition in the international sphere translated

into terrorism which consequently led leftist groups to use violence mainly in the forms of

10



hijackings and kidnappings for the sake of their ideology (Rapoport 2001). Finally, as a result

of this chain of processes, the 9/11 marked a unique date that constituted the peak of the

religious wave (Rapoport 2001).

Thus, the fourth wave of terrorism, dubbed religious terrorism, began with the growing

engagement of religion in politics, which gained prominence in particular with the Iranian

Islamic revolution. While this new wave has specific aims and means that set it apart from

prior waves (Rapoport 2017), Table 1 compares its unique characteristics to those of other

kinds based on Gregg (2014)’s classification.

Table 1: Gregg’s Classification

Types of Terrorism Defining Goals Examples
Left-Wing Terrorism Anarchist/Marxist/Socialist Red Brigades-Colombian ELM
Right-Wing Terrorism Racist/Fascist/Nationalist Ku Klux Klan-Neo Nazis

Ethnic-Seperatist Terrorism Dispel foreign occupying
force-Create ethnically

independent state

Irgun-IRA

Religious Terrorism Apocalyptic and Create
Religious State/Government

Aum Shinrikyo-Hamas

Source: The author’s own compliation based on Gregg (2014).

According to Gregg (2014)’s categorization, as entitled “the fourth wave,” religious

terrorism is distinguished from earlier forms of terrorism by its primary objective of estab-

lishing a religious state/government. In this new genre, the apocalyptic state of nature has

a comprehension of a continuing conflict between good and evil, which consequently causes

its supporters to wage war against the infields in order to build a religious government that

will permit peace and stability on earth forever (Gregg 2014).

Apart from its distinctive means and goals, reviewing the previous studies on the con-

cept of religious terrorism reveals that the initial literature on the subject has encountered
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considerable difficulties. In addition to the existing disputes on the methodological and

conceptual aspects of the terrorism phenomenon itself (Richards 2014; A. Silke 2001), the

definitional debates around this new form of terrorism became a significant impediment for

further studies conducted on this subject (Gunning and Jackson 2011). Nevertheless, nu-

merous foundational works describing the goals, motivations and means germane to religious

terrorism were published since the 9/11 attacks (Crenshaw 2009; Hoffman 2006; Juergens-

meyer 2003).

A close examination of the existing studies on religious terrorism unveils that some

research patterns in this subgenre are parallel to the general literature on the terrorism phe-

nomenon. For instance, along with studies that examine the causes of terrorism with regard

to psychological and socio-economic factors (Freytag et al. 2011; Krueger and Malečková

2003; Piazza 2006; Victoroff 2005), several studies investigate the links between religiously

motivated terrorism and economic, psychological or demographic factors (A. H. Schbley 2006,

2000; A. Schbley 2003; Andrew Silke 2008b). While the latter line of inquiry contains contra-

dictory results on the causes of religious terrorism, like the former literature on the general

terrorism phenomenon, neither of these strands of work, as a result, establishes a robust

association between different possible determinants and the emergence of terror events.

Nevertheless, apart from this similarity, the literature on religious terrorism suffers from

a cross-country analysis. A variety of research existing in the literature are conducted either

based on specific religious terror organizations (Byman 2015; Hansen-Lewis and Shapiro

2015; McCants 2016; Sedgwick 2004) or based on particular country contexts (Agbiboa

2013; Murphy and Malik 2009; A. H. Schbley 2000). As another similar shortcoming, some
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studies focus merely on specific types, such as Islamist or jihadist terrorism (Piazza 2006;

Sageman 2004). Nonetheless, as parallel to these shortcomings, previous studies in this genre

have largely ignored the connection between political regimes and religious terrorism (Henne

2019).

Contrary to the literature regarding the conditioning effect of political regimes on

terrorism (Bogaards 2020; Chenoweth 2013; Magen 2018; M. C. Wilson and Piazza 2013),

we know little about the relationship between different state types and religious terrorism

to date. Moreover, few studies focus on why some states particularly suffer from religious

terrorism while others do not experience this phenomenon by pondering the specific features

that can be attributed to states (Saiya 2014, 2019). One of the rare studies Saiya (2017)

demonstrates a strong connection between the existence of blasphemy rules and religious

terrorism. While this work merely confines Muslim countries and cannot be generalizable to

other contexts though, on another occasion, he conducts an empirical analysis concerning the

relationship between religious discrimination and the occurrence of religious terrorism (Saiya

2015). His results indicate that religiously free nations are much less prone to religious

extremism and do not promote it.

In this regard, this thesis will concentrate on one of the topics that the existing literature

has not yet appropriately examined by employing a cross-country analysis which an in-depth

case study of Turkey will follow. The relationship between religious terrorism and state-

level secularism is aimed to be explored by arguing that the latter can be a preventative

tool against the former. As a long-established phenomenon, secularism’s origins go far back

historically and have different types, such as exclusive versus inclusive or passive versus
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assertive secularism (Kettell 2019; Kuru 2007). Yet, secular states have two distinct features

in the most basic terms: separating state laws from religious rule and declaring neutrality

towards all faiths existing in society (Kuru 2009; Stolz and Tanner 2019). Therefore, it is

contended that by providing religious freedom equally to all kinds of belief systems, secular

states permit religious groups to express their will through democratic means. This begets

them an effective position in the fight against religious terrorism by impeding the growth

of potential extremist organizations. In the following section, the theoretical and analytical

frameworks behind this proposition will be analyzed in detail.
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3 Theoretical Conceptions and Analytical Framework

The purported theoretical framework on the idea of secularism as an antidote to religious

terrorism is based upon the long-established theory of inclusion and moderation thesis that

has been most notably applied to the cases of Islamic parties (Al-Anani 2019; Buehler 2013;

Jaffrelot 2013; Nasr 1995; J. Schwedler 2006; Somer 2011; Wickham 2004). Although a few

other studies have applied this theory in other contexts as well (Stathis N. Kalyvas 2000; S.

N. Kalyvas 1996; A. R. Lewis 2019), the core tenets of this idea stretch all the way back to the

debate in the early 1910s about the transformation of socialist parties to more representative

structures (Michels 1966; Tepe 2019). In its basic sense, the inclusion and moderation thesis

is predicated on the premise that competitive democratic processes constrain extremist ideas

by turning radical organizations into more compromising ones. Thus, when fundamentalist

parties are allowed to compete in elections, the theory suggests that political mechanisms

and compromises pull them away from the edges of the political spectrum and these parties

become situated in positions that are more accessible to larger groups of people (Tepe 2019).

In this regard, despite the critiques leveled at the theory for many years, its implementa-

tion in a variety of contexts, including democratization processes, has garnered considerable

interest (Huntington 1993). However, the theory’s application to the subject of religious

terrorism has received little attention in the existing literature. Relying on the main pos-

tulations of inclusion and moderation thesis as a springboard, this chapter will explain how

secularism is an effective instrument for combating religious terrorism, which will also serve

as the analytical framework for this study. To this goal, the first section will explore the

Inclusion and Moderation thesis’s central premises along with the criticisms brought against
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it. Following this, in line with the theory’s fundamental principles, the analytical framework

that will be utilized in the rest of the thesis will be explained.

3.1 Inclusion and Moderation Thesis: A Brief Account

To begin with, as a long-established theory explaining the transition of extreme groups

or political parties into democratic systems, the inclusion and moderation theory has dif-

ferent accounts of the specific meaning of moderation, which Somer (2014) claims that it

varies depending on the context and time period. Despite this ambiguity, Mecham and

Hwang (2014) classify moderation based on ideological, behavioral and strategic domains,

while Schwedler (2011) indicates three main models in which inclusion can result in mod-

eration: the behavioral moderation of groups, the ideological moderation of groups and the

ideological moderation of individuals. Even though such different conceptualizations exist in

the literature, the median voter theorem’s logic is central to the theory’s main assumptions.

According to Tepe, the rationale is as such:

the inclusion-moderation model postulates that “extreme,” “radical,”
or “uncompromising” factions or parties […] fail to garner support […]
because of the overall distribution of the voting public’s views. Once
included in the political system, such parties are forced to move toward
the center of the political spectrum to broaden their appeal; they can
do so by readjusting their inflexible views. Thus, the process hinges
on the overall positions of the electorate, the opportunity structure,
and electoral incentives in the system that reward moving away from
strictly held positions. (2019, 3)

Therefore, in the simplest possible words, the inclusion and moderation thesis is a

logical extension of the median voter theorem, which contends that to attract the median

voter, political parties, including radical ones, will lean toward the center and, thus, the

extreme groups will be suppressed in the system intuitively (Downs 1957). However, it
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should also be noted that, in these contexts, the ‘laws of the game’ are well defined, meaning

that the incentives for political participation are transparent and accessible to all groups in

society, including religious ones, which leads fundamentalist groups to curb their extreme

ideas (Yadav 2010).

In this respect, although the theory seems to be consequential in its arguments, a couple

of criticisms directed towards the inclusion and moderation theory exist in the literature.

For instance, Tepe (2019) contends that this approach has thick assumptions, such as it

presupposes that religious groups act uniformly and always seek to maximize their electoral

gains to implement their policy agendas. Furthermore, while some argue that context is

important for moderation to occur in accordance with the theory’s expectations (Ezrow,

Homola, and Tavits 2014), Buehler (2013) points out the detrimental role that the critical

external elements play on political parties in this process. Nonetheless, among all other

criticisms, Freer’s (2018) account on Muslim Brothers in Kuwait and Cavatorta and Merone’s

(2013) study on Tunisian Ennahda are the most crucial ones which, as contrary to the thesis’s

predicaments, the religious groups in both cases became moderated through being excluded

from the system itself.

While the Kuwait and Tunisia cases might seem to constitute fatal contradictions to this

study’s argument, which is an extension of the inclusion and moderation thesis in the context

of religious terror groups, the following section will primarily delineate the causal mechanism

proposed between constitutionally accepted secular notions and the lack of religious terrorism,

which will serve as the analytical framework. This will enable to demonstrate why such cases

cannot constitute viable counterarguments in the case of religious terrorism.
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3.2 Analytical Framework

As mentioned in the previous section, strong criticisms deriving their power from the

case studies of Muslim Brothers in Kuwait and Ennahda party in Tunisian context exist in

the literature, posing serious counter arguments to the study’s central premises. To clarify

the purported causal mechanism in detail and eliminate the prospective objections, the idea

of secularism as an antidote to religious terrorism will be analyzed based on the principles

of the inclusion and moderation thesis. Following this, a full discussion will be offered as to

why the Tunisia and Kuwait situations cannot provide major objections to the causal process

established in this study.

To begin with, this study’s analytical framework is predicated on the proposition that

constitutionally accepted secular notions pave the way for the separation of religious and

political affairs. By this way, these clauses avert political authorities to suppress any kind

of religious factions on the ground of their sect. Furthermore, such clauses facilitate all

faith groups to participate in decision-making processes as equal stakeholders, since in sec-

ular countries, no group can be discriminated against in political processes based on its

convictions. Thus, as no religious cult is upheld and everyone is equal before the law regard-

less of their faith, even though political contradictions might occur with regard to religious

practices, legally recognized secular notions beget the resolution of potential contradictions

through democratic means. By this way, secular countries obtain a distinct advantage in

settling faith-based tensions thanks to the separation of religious and state affairs.

Accordingly, as the political and legal rights of all types of sects are secured through

constitutional amendments in secular countries, no faith-based organization needs to resort to

18



political violence either to protect or to practice its own way of life. This absence of a necessity

for violent methods eventually obstructs potential extremist groups’ ability to manipulate

moderates and garner support for the sake of protecting religious practices. Therefore, the

inclusion of all faith-based groups, through guaranteeing their right to religious practices,

yields countries a distinct advantage in inhibiting religious terrorism. Figure 2 illustrates the

asserted causal mechanism in this regard.

Figure 2: Causal Mechanism
Source: See text.

At this point, it should be noted that, while the original inclusion and moderation

thesis contends that electoral concerns are the primary motivator for extremist groups to

moderate, the causal process in this study asserts that legal protection of religious rights,

which can be delivered through constitutionally recognized secular concepts, is the primary

tool that motivates potential fundamentalists to cease violence. Thus, rather than electoral

benefits, it is argued that the constitutional protections afforded to religious organizations

are sufficient to deter religious violence. As no faith-based clique would resort to violence

in such an atmosphere, the prospective breeding ground for extremism will be stifled, and

religious terrorism will be averted.

There are several essential assumptions existing in this causal mechanism. First of

all, along with Hoffman (2006), it is assumed that terrorism is a political act. This is

essential for the causal process as it is presumed that actors participating in religious terror
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activities conduct their actions to become more visible in the public sphere. In other words,

while religion plays a significant role in their motivation, it is argued that religious terror

organizations employ terrorism to secure political concessions necessary to preserve their

particular way of life. Thus, their positions are bolstered in circumstances when religious

oppression occurs in the public sphere, since they provide possible justifications for individuals

to resort to violence in the political realm in order to get concessions necessary to protect

their distinctive way of life.

Along with this premise, it is also affirmed that constitutionally accepted secular no-

tions provide concrete guarantees to every individual in society to pursue their religion by

detaching faith from politics. While it might be a thick assumption in the sense that various

kinds of secularism exist across countries (Kuru 2007), secular governments, in their simplest

form, declare neutrality against all religions represented in society (Stolz and Tanner 2019).

Therefore, even though the excessive forms of secularism might envy religious practices and

become an impediment against the integration of heterogeneous societies (Freedman 2004),

to the best of the knowledge, there is no previous demonstrated link between the exclusion-

ary version of secularism and any type of terrorism, included but not limited to religious

terrorism.

In this respect, one can also postulate the present challenges against the inclusion

and moderation thesis as in the cases of Kuwait and Tunisia (Cavatorta and Merone 2013;

Freer 2018), which is mentioned briefly Section 3.1. To recall their account, both authors

pinpoint the case studies in which the exclusion of extremist groups, not their inclusion into

the democratic systems, lead to their moderation. While their arguments seem to generate
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serious counterarguments to the inclusion and moderation thesis, they cannot constitute

significant obstacles for this study as in both cases, states are ruled heavily under a particular

religion’s law.

In addition to that, it should also be noted that the asserted causal mechanism only

extends to cases where the assumptions that are explored in detail above exist. Thus, in

instances which external factors play important roles, such as in the Afghan context during

and the aftermath of the Soviet invasion (Attewell 2018; Johnson and Mason 2007), the

causal mechanism cannot be operationalized as, in these circumstances, religious terror ac-

tivities are not originated solely from the high tensions between local people whose faiths

are surpassed and the central political authorities. In cases like Afghanistan, there might

be different motivations behind religious terror groups to be active due to the different con-

textual circumstances, such as preventing the country’s invasion or punishing governments

who collaborated with the so-called infidels. For instance, on a similar research subject, after

controlling the impact of several economic development, infrastructure, geographic, security,

and cultural factors, Piazza (2012) finds that opium production is a more reliable predictor

of terrorism comparing to other potential causes in the case of Afghanistan. Furthermore, in

these incidents, faith-based terror groups might even be manipulated by third parties for the

sake of political or economic interests (Findley and Teo 2006; Reuveny and Prakash 1999).

Thus, in cases similar to Afghanistan in which external parties are involved in the conflicts

by manipulating pressures on religious practices and turning them into means to rally the

masses for the sake of their different political goals, the purported causal mechanism cannot

be operationalized.
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To summarize, this part delves into the analytical framework of this study in detail

by referencing to the study’s major assumptions. Additionally, alternative rebuttals to the

alleged causal process, such as in the case of Kuwait and Tunisia, are being considered. Even

though marginalized groups are moderated through their exclusion from they, these cases

cannot constitute serious challenges as they are ruled heavily under a particular religion’s

law. Therefore, the following chapter will examine the principles of prospective research

design in order to assess the validity of the causal process described in this section.
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4 Research Design

On the basis of the causal mechanism discussed in detail in Section 3.2, in this section,

the research design together with its limitations and pay-offs will be elucidated. To this pur-

pose, the dependent variable for this study is the religious terror groups and their activities,

which will be measured by the frequency of their attacks and the number of killed people as

a result of these attacks. To detect religious terror groups, the “Extended Data on Terrorist

Groups (EDTG)” dataset (Hou, Gaibulloev, and Sandler 2020), which classifies terrorist or-

ganizations’ ideological motivations according to perpetrator groups’ political stance based

on the convention of Jones and Libicki (2008) will be used.

In this regard, there are two primary reasons to employ the EDTG dataset in this study.

First of all, it is the largest dataset, to the best of the knowledge, that classifies terror groups

according to their ideological perspective. Furthermore, while this dataset includes groups

that ceased their operations or maintained to function between 1970 and 2016, as another

convenient feature, the EDTG data is tied to the Global Terrorism Database (GTD) (2020),

which is the most comprehensive dataset, as far as one concerns, with regard to listing all

particular terror events along with their details, such as the number of causalities and exact

coordinates of attacks. This will allow to observe the specific events that were perpetrated

by the religious terror groups coded in the EDTG dataset. Thus, as the dependent variable

for this study, the intensity of religious terrorism will be explored by inspecting the frequency

of attacks and the number of people killed as a result of these incidents.

The primary independent variable that is employed in this study is the existence of

secular notions in countries’ constitutions. For this purpose, Religion and State (RAS 3)
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dataset, which covers all the religious regulations embedded in 117 countries’ constitutions

between 1990 and 2014, is utilized (Fox 2016). In line with the independent variable, RAS

3 dataset contains a particular variable, Separation of Religion and State, which probes con-

stitutionally recognized religious clauses across countries and classify them on 3-level scales,

0: “The State has no official religion,” 1: “The State has multiple established religions,” 2:

“The State has one established religion.”

In addition to operationalizing “Separation of Religion and State” variable as the pri-

mary independent factor, the impact of secularism along with two other variables in the RAS

dataset is controlled. To this end, Official Support variable which measures the state’s formal

relationship with religion and contains several codings for states with and without official

religions is used. To measure the impact of state’s specific hostility or negative attitude

towards religion, this variable is aggregated into a dichotomous format in which 1 repre-

sents the existence of either specific hostility or negative attitude of the state and 0 refers

to the lack of such clause. Additionally, for the same purpose of controlling “Separation of

Religion and State” impact, Restrictions on Religious Political Parties variable variable is

used. This variable has four levels; 0: “No restrictions,” 1: “Slight restrictions including

practical restrictions or the government engages in this activity rarely and on a small scale,”

2: “Significant restrictions including practical restrictions or the government engages in this

activity occasionally and on a moderate scale,” 3: “The activity is illegal or the government

engages in this activity often and on a large scale.”

This research also includes several additional variables to control the robustness of the

purported claim. To check the impact of countries’ economic development, Logged GDP
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per Capita variable which is taken from the World Bank DataBank (2021) is used. Accord-

ingly, the robustness of relationship between the main independent and dependent variable

is controlled through utilising countries’ Military Spending and Literacy Rate, in which the

data are incorporated from the World Bank (2021). In light of previous discussions on the

relationship between democracy and terrorism, the impact of countries’ democratic levels on

religious terrorism is incorporated into the study by utilizing the Polity V dataset’s (2020)

Combined Polity Score. This score is measured by subtracting countries’ autocracy scores

from democracy scores and ranges from -10 (Strongly Democratic) to +10 (Strongly Auto-

cratic). Lastly, to adjust the countries state capacities, State Fragility Index (2018), which

ranges from 0 (No Fragility) to 25 (Extreme Fragility) is used.

Finally, to ascertain the generalizability of the results, the data is subsetted to only

Muslim majority countries. To this end, since, to the best of the knowledge, no longitudinal

dataset clarifying countries’ population distribution in terms of religious preferences exists,

only the countries that are members of the Organization for Islamic Cooperation are included.

In total, these countries amount to 57.

4.1 Limitations of the Project and the Pay-offs

For this study, there are certain constraints and pay-offs to this study. To begin with

the former, main emphasis should be paid to the different meanings of secularization and

secularism which have significant repercussions for the study’s scope. Following Castle and

Schoettmer’s (2019) study, it is evident that different authors have varying understandings

concerning secularism and secularization. To avoid confusion, Casanova’s (2009) classifica-
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tion, which defines “secularization” as an analytical interpretation of contemporary world-

historical events and “secularism” as a worldview is adhered in this study. In light of this

distinction, it should be noted that the concept of “secularism” instead of “secularization” is

employed as main unit of analysis in this study since the latter denotes a long-term process

whose relationship to religious terrorism is difficult to analyze and not compatible with the

purported causal mechanism.

In this regard, following Dobbelaere’s (2004) and Roberts and Yamane’s (2016) clas-

sifications,the notion of secularism can be explored at three-levels which are, society and

language as the macro-level, organization at the state as the mezzo-level, and individual as

the micro-level. The use of the mezzo-level strategy in this study is largely motivated by the

causal process discussed in the previous chapter. By separating religious and state affairs,

it is argued that secular states prevent potential extremists to resort violence by using reli-

gious values for the sake of political concessions. Thus, the main unit of analysis to examine

secularism should be the state-level for this study.

Along with this situation, the reason for not to investigate the link between religious

terrorism and other forms of secularism is a matter of data availability. To the knowledge,

no dataset exists at either the societal or individual level. Even though the World Values

Survey (WVS) data (2020) contains some information on the societal level, it does not cover

as many countries as the other variables in this study. In addition to that, in terms of

temporal limitations, WVS is not compatible with the RAS 3 dataset as well. Thus, since

using this data requires drastically limiting the study’s spatial and temporal scope, it is

decided not to check the hypothesis’s compatibility with regard to other forms of secularism.
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As another constraint for the study, the numerous datasets that are aimed to use span

slightly different periods. For instance, in order to operationalize state-level secularism, the

RAS 3 dataset, which spans the year 1990 and 2014 is planned to use. Even though EDTG,

Polity and GTD datasets cover a broader time period, the variable of “State Fragility Index”

is likewise restricted to a shorter time period. Considering the potential hurdles that might

arise as a consequence of these temporal differences and have a significant influence on the

robustness of the statistical conclusions, it is decided to put a temporal scope limitation by

confining the study to years between 1990 and 2014.1

Lastly, and most importantly, this study does not differentiate terrorism based on a

classification of domestic and international types. Even though some of the previous studies

have such distinctions (Qvortrup and Lijphart 2013), the critical unit of analysis for this

research is the base country of religious terror organizations, and their activities is measured

by the number of attacks that they precipitate and the number of people killed as a result

of these attacks.

In this regard, as one of the most fundamental pay-offs of the study, it is anticipated

to find a robust relationship between state-level secularism and religious terrorism. As men-

tioned before, while the relationship between secularism and religious terrorism has never

been examined, if this study can demonstrate a significant role of state-level secularism to

prevent religious terrorism, it can have vital consequences on designing counter-terrorism

policies, particularly against religious terrorism.

Thus, bearing the research design for the study along with its limitations and pay-offs, in
1As an exception to this rule, some of the statistical models in this study span the years 1995–2014 due

to the availability of the “State Fragility Index (1995-2014).”
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the next section, a preliminary geospatial analysis of religious terror groups will be conducted.

Following this, using a large-N statistical analysis via Kruskal Wallis H test and negative

binomial regression, the purported relationship between secularism and religious terrorism

will be tested. By these steps, it is anticipated to demonstrate a statistically significant impact

of constitutionally accepted secular norms on restraining the occurrence of religious terrorism.

Following these stages, an in-depth case study of Turkey will be performed to demonstrate

how secularism contributes to the suppression of religious terrorism by operationalizing the

causal process.
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5 Empirical Investigation

5.1 Preliminary Geospatial Analysis

In this section, a preliminary geospatial analysis using the EDTG data is performed to

explore the geographical distribution of religious terror groups together with the frequency of

their attacks. To this end, firstly the EDTG dataset is subsetted based on its “rel” column,

which specifies whether or not a particular terror group in a row is classified as a religious

terror organization. This step resulted in the identification of 203 distinct religious terror

groups operating in 42 different countries. While certain groups might be coded as having

more than one country of origin in the “base” column of the EDTG, only the first one is

chosen to illustrate the geographical spread of religious terror organizations. In addition to

this, the “base” columns for two organizations are updated to “Palestine” instead of “West

Bank/Gaza” in the original dataset due to the availability of geographical location data.

Thus, Figure 3 illustrates the spatial spread of religious terror groups identified in the EDTG

dataset.

Figure 3: Number of Religious Terror Groups in Each Country
Source: The author’s own compilation based on the Extended Data on Terrorist Groups
(2020).
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A few striking patterns can be explored in this graph. Most notably, no religious terror

organization have been originated in the Latin American region and most of Europe. Along

with this, the United States and most Asian nations, except for the southern part of the

continent, have a low presence of religious terror group. In terms of the organizations’ base

countries, they are primarily originated from the Middle East and North African region.

In this regard, the case study of this research, Turkey, has two designated religious terror

organizations, which are coded as “People’s Liberation Army of Kurdistan (ARGK)” and

“Turkish Hizballah.”

After evaluating the geographical distribution of religious terror organizations, in order

to ascertain the magnitude of the specific assaults performed by these groups, an attempt

is made to establish connections between the EDTG and the GTD. To this end, an inquiry

into the GTD dataset is conducted with the names of 203 religious terror groups that were

gathered from the EDTG dataset. To keep the analysis straightforward, a crucial decision

is taken to include only the groups coded in the “gname” column of the specific attacks. In

this regard, it should be noted that while the “gname” column lists the name of the specific

terror organization responsible for the attack, in case there might several groups to which

the attack can be attributed, they are specified in the “gname2” and the “gname3” columns

which were ignored for this study.

As a result of the inquiry, only 153 of the EDTG’s 203 groups were recognized in

the GTD data. Considering the likelihood that the mismatch occurred as a consequence of

punctuation and spacing variations, the “fuzzyjoin” package in the R environment is chosen

to investigate the string similarities between the EDTG and GTD group names. For this
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purpose, the method argument of the “stringdist_join” function in this package is set to

the “jw,” meaning the “Jaro Distance.” This resulted in a string similarity score between

group names coded in the EDTG and the GTD, ranging from 0 (complete match) to 1

(exact dissimilarity). After subtracting this score from 1 to make it more human-readable,

more than 650 matches with 0.7 or higher similarity scores are detected. Following this, the

resulting dataset is tidied by doing google searches to identify if the different coded groups

in the GTD and the EDTG are identical or distinct. Finally, it is noticed that some groups

in the EDTG had slight differences from the GTD due to punction issues or abbreviations,

such as “Aum Shinri Kyo” and “Aum ShinriKyo” or “Benghazi Defense Brigades (BDB)”

and “Benghazi Defense Brigades.” Distinguishing these minor variations raised the number

of terror groups coded both in the GTD and in the EDTG from 153 to 187. Based on

these groups’ names, the whole GTD data is subsetted to detect attacks’ date, geographical

location and the number of causalities. Therefore, Figure 4 displays the spatial and temporal

distribution of the terror activities carried out by religious terror organizations between 1970

and 2019. Take note that the size of the bubbles corresponds to the number of people killed

in each particular attack.

Figure 4: Religious Terror Attacks Worldwide
Source: The author’s own compilation based on the EDTG (2020) and GTD (2020).
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These graphs contain many eye-catching trends. Primarily, as previous authors noted

(Gregg 2014; Juergensmeyer 2003; Rapoport 2017), it is evident that religious terrorism is

on the rise. While during the 1970s, the number of similar attacks and their size in terms of

people killed by these attacks was low, as Figure 4 demonstrates, the frequency of religious

terror attacks accelerated through time. In addition to that, in parallel to the geographical

distribution of religious terror groups2, religious terror events also concentrate on the Middle

East and North Africa region except for some attacks that took place in the Southeast Asia.

Therefore, in the following section, Large-N analyses on the relationship between different

types of constitutions and the number of religious terror attacks will be conducted to test

the relationship statistically.

5.2 Large-N Analyses

Following the preliminary geospatial analysis of religious terror attacks’ distributions

over the five decades ranging from 1970 to 2019, in this section, a large-N Kruskal Wallis H

test between religious clauses in various countries’ constitutions and the number of attacks

and fatalities caused by these incidents will be performed. To accomplish this, the “SAX”

variable from the RAS3 dataset will be used. This variable classifies officially recognized

religions according to countries’ constitutions spanning from 1990 to 2014 based on three

levels. To this end, similar to what was done in the preliminary review section, the Global

Terrorism Database is subsetted by the groups detected as religious terror organizations

according to the EDTG data. Furthermore, only took the attacks that took place in between

1990 and 2014 is taken as this corresponds to the same time period in the RAS 3 dataset.
2These groups’ names are listed in the Appendix A
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After merging these two datasets by omitting NA variables and tidying them in a country-

year dyad format, Figure 5 is made to visualize the relationship between the official religious

status of countries’ constitutions and the number of attacks as well as the number of killed

people in these strikes.

Figure 5: Box Plot on Constitution Categories vs Number of Attacks and Killed People
Source: The author’s own calculation based on the Global Terrorism Database (2020),
Extended Data on Terrorist Groups (2020) and RAS 3 Dataset (Fox 2016).

Before delving into analyzing the plots, it should be noted that each data point in these

box plots signifies one country-year dyad entry and is jittered accordingly. In this regard,

there are a couple of striking conclusions which can be derived from these graphs. First of

all, it is remarkable that religious terror groups do not target countries whose constitutions

officially recognize more than one religion. While this can be due to the fact that only one

country exists in this category in the RAS3 dataset, namely Finland, the unique nature of

this case is worth paying further attention to for future studies. In addition to that, from the

above plot, it can be asserted that countries that have one officially recognized religion are

exposed to a greater number of attacks and thus lose more people in these attacks. While this

33



supports the initial argument of secularism as an antidote to religious terrorism, a Kruskal

Wallis H test analysis is conducted to check this assumption statistically.

Concerning the quantitative analysis that is directed for this study, there are some

caveats that should be clarified prior to analyzing the results. First of all, the independent

variable for this study is whether countries’ constitutions have officially recognized religions.

As mentioned above, this data is coded in a factorial format and has three levels. Contrary

to this categorical data format that is operationalized as the independent variable, the de-

pendent variables for this study are the number of attacks per year and the number of killed

people per year, which are count data. Nevertheless, since a standard Pearson correlation

analysis only applies to measure the relationship between continuous variables (Benesty et

al. 2009), this would not be suitable for the present study’s research agenda. Therefore,

instead of conducting Pearson’s correlation analysis to check the study’s hypothesis, other

options had to be considered.

To begin with, the first possibility that came to the forefront was using the Two-

Way Analysis of Variance (ANOVA) test to measure whether the mean differences between

secular countries and other types of states are statistically significant or not. Nevertheless,

utilizing ANOVA was not suitable for the study since one of the main assumptions in ANOVA

claims that the sample data should be normally distributed (Miller Jr 1997). Nonetheless, a

careful examination of the sample reveals that the distribution of data points in the dataset

is not normally distributed. In addition to that, ANOVA tests assume that the different

categorical variables should share a similar amount of variance (Miller Jr 1997). To check

the homogeneity of variance in the sample data, used Levene’s test which is appropriate to

34



use when the data is not normally distributed, is applied (Gastwirth, Gel, and Miao 2009).

Table 2 demonstrates the results.

Table 2: Levente Tests for Number of Attacks and Number of Killed People

Df F value Pr(>F)
group 2 29.27807 0

4425 NA NA
Source: See text

Df F value Pr(>F)
group 2 15.52681 2e-07

4425 NA NA

While on the left side, the result for the number of attacks per year is listed, the right

side indicates the statistics on the number of killed people. As can be seen from the output,

the p-value is less than the 0.05 threshold for significance. This implies that the variation in

the distribution of the dependent variables are statistically significant and distinct for each

of the three groups, which also constitutes another reason for not meeting the ANOVA’s

criteria to use for the study.

Among the other remaining options that might be used in the research, one can also

argue that the Welch t-test and the point biserial correlation analysis can be used. Never-

theless, since the sample data is not normally distributed and also because these tests can

merely be applied in scenarios in which only two categories exist in the data (Tate 1954), in

this case three factors present, this would not be a suitable option as well. Thus, the only

option left for the study was the Kruskal Wallis test.

As a brief information on the Kruskal Wallis H test, it is applied to measure if there

are statistically significant effects of an independent variable with more than two groups on

a continuous or ordinal dependent variable. As an important caveat for this test, it should

be noted that if the groups have the same variance, the test compares medians. Yet, when
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the groups have different variances, which is the case for this study, the Kruskal Wallis test

compares mean ranks for other groups. In this regard, when the Kruskal Tests are conducted

for the two scenarios, p-values for each test resulted in less than 0.05, 4.04e-33 for the number

of attacks and 8.33e-36 for the total killed people. These scores indicate that statistically

significant differences exist between different types of constitutions concerning their relations

on the relevant dependent variables. An additional test which was conducted to determine

the Kruskal-Wallis test’s effect size by using eta-squared tests indicated small effect sizes of

constitution types on the number of attacks (0.0361) and the number of killed people per

year (0.0333). Even though the effect sizes are small, Wilcoxon’s pairwise tests are applied

to detect which pairwise groups in constitution types have statistically significant differences.

Table 3 demonstrates the results.

Table 3: The Wilcoxon’s pairwise tests for Number of Attacks and Number of Killed People

Response Variable Group 1 Group 2 Statistic P Value P-Adj. Value Signif.
Group 1

Number of Attacks 0 1 44750 0.214 0.642 ns
Number of Attacks 0 2 1505924 0.000 0.000 ****
Number of Attacks 1 2 10400 0.019 0.056 ns

Group 2
Total Killed 0 1 44425 0.249 0.747 ns
Total Killed 0 2 1526338 0.000 0.000 ****
Total Killed 1 2 10650 0.028 0.083 ns

Source: The author’s own calculation based on the Global Terrorism Database (2020),
Extended Data on Terrorist Groups (Hou, Gaibulloev, and Sandler 2020) and RAS 3
Dataset (Fox 2016).

As the results demonstrated, even though the effect size is small, the difference between

the constitutions which acknowledge no official religion and one official religion is statis-

tically significant for both tests, and this partially confirms the initial hypothesis. Even
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though whether having constitutionally recognized multiple religions has a positive or a neg-

ative effect is not known, the results indicate that constitutions that recognize no religion

encounter a smaller number of attacks and fewer killed people by these strikes rather than

the constitutions which officially acknowledge one religion.

Along with these steps, the sample is also limited to only Muslim majority countries

to check the generalizability conditions in the study. As similar to the above processes, first

Levene tests are conducted to compare group variances. The p-value is lesser than 0.05

for both the number of attacks and the number of killed people, 2.874e-05 and 0.00262,

respectively, meaning that the variances among different groups in the independent variables

are statistically significant. Following this, Kruskal Tests are conducted, and the p-values

turned out to be again lesser than 0.05, indicating that substantial discrepancies exist in the

relationships between various types of constitutions and the relevant dependent variables.

The eta-squared tests, which were done for measuring the effect size, pointed out minor

effects of the independent variable. Lastly, Wilcoxon’s pairwise tests, which aimed to detect

which pairwise groups in constitution types have statistically significant differences, were

conducted. Yet, because the data has relatively lots of 0’s in the number of attacks and the

number of killed people in the context of Muslim majority countries, the tests could not give

statistically robust results.

After statistically proving that secular countries have small but robust advantage in

the face of religious terror attacks, the investigation is proceeded by conducting negative

binomial regression analyses. Through these analyses, the goal is to reveal the exact impact

of secularism on religious terrorism by taking several controlling variables into consideration
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as well. To this end, the descriptive statistics of the variables in the dataset and their

correlations with each other is examined. Table 4 illustrates the descriptive statistics.

Table 4: Descriptive Statistics

Statistic N Mean St. Dev. Min Max Pctl(25) Pctl(75)
Secular Constitutions 4,428 0.47 0.84 0.00 2.00 0.00 0.00
Restriction on RP 4,428 0.90 1.30 0.00 3.00 0.00 3.00
Number of Attacks 4,575 2.84 29.02 0 1,044 0 0
Total Killed People 4,575 13.78 153.70 0 6,333 0 0
Military Spending 3,548 2.38 3.18 0.00 117.35 1.12 2.74
Literacy Rate 595 80.43 20.63 10.89 100.00 70.20 95.26
GDP per capita 4,160 7.98 1.63 4.56 12.09 6.65 9.32
Polity 3,854 3.15 6.71 −10.00 10.00 −4.00 9.00
State Fragility Index 3,265 9.36 6.60 0.00 25.00 3.00 15.00
Specific State Hostility 4,428 0.04 0.21 0.00 1.00 0.00 0.00
Source: The author’s own calculation based on several datasets. See text.

Based on Table 4, it should be noted that several variables in this dataset have high

variances. In addition to that, some variables, such as “Literacy Rate,” have relatively low

data points due to missing values. Therefore, neither conducting a multivariate regression

analysis nor a poisson regression technique is an appropriate method in this case as they

cannot present reliable results due to the distribution of the data. Instead, recalling from

Figure 3 and Figure 4 that most attacks are clustered on certain regions of the world and the

dispersion parameters for both the “Number of Attacks” and the “Total Killed People” are

high, meaning an overdispersion exists in the data, a negative binomial regression analysis is

a more appropriate method.

In this regard, before going into details of the regression results, to prevent any multi-

collinearity between the controlling variables, a correlation plot is prepared. Figure 6 displays

the results.
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Figure 6: Correlation Analysis
Source: The author’s own calculation based on several datasets. See text.

As can be seen from Figure 6, “State Fragility Index” is highly correlated with Literacy

Index, meaning that they should not be used concomitantly in any of the models. Addition-

ally, another striking conclusion from this figure is the high correlation between “Number of

Attacks” and “Number of Killed People” variables which is reasonable considering that the

causalities are resulted from these the attacks.

Following this correlation analysis among the variables, Table 5, and Table 6 demon-

strate the results of the binomial regression analyses.
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According to Table 5, which covers statistical data for all nations, having a “Single

Official Religion” and a “Restriction on Religious Parties” are the most robust variables for a

positive influence on the number of religious terror incidents. In terms of main determinants

of number of killed people by religious terror strikes, “Log (GDP per capita)” variable is strong

along with the “Restriction on Religious Parties” variable. Yet, interestingly, the fourth model

eliminates the influence of a “Single Official Religion” when the dependent variable is changed

to “Number of Killed People” instead of “Number of Attacks.” Additionally, the variable

“State Hostility” has no statistically significant effect on the frequency of religious terror

acts. As a consequence of these findings, it can be concluded that the most robust predictor

of the number of assaults committed by religious terror organizations is the “Restriction on

Religious Parties” variable. While not having a constitutionally recognized religion is a close

second, the latter predictor is statistically insignificant, notably for the “Number of Killed

People.” Therefore, these results partially corroborate the initial hypothesis concerning the

advantage of secular countries in inhibiting religious terrorism.

Parallel conclusions can be drawn based on this analysis’s empirical findings for tests

conducted exclusively for Muslim majority nations. While having a “Single Official Religion”

have a positive impact on the occurrence of “Number of Attacks,” “Restriction on Religious

Parties” is another significant predictor. Nonetheless, the specific faction of the “Restriction

on Religious Parties” variable has a non-significant value this time. In addition to this,

“State Hostility” variable in this time became significant yet it has a negative impact on the

occurrence of religious terror attacks.

To conclude, statistical tests conducted in this chapter offered partially supporting
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results to this study’s central claim on constitutionally secular norms as preventative tools

to avert religious extremism. In this regard, the following part will delve into the case study

of Turkey to demonstrate how constitutionally recognized secular values can play crucial role

in inhibiting religious terrorism based on a real case study.
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6 An In-Depth Case Study of Turkey

Contrary to the persistent terror attacks carried out by the PKK organization, a Kur-

dish separatist group based in the Eastern part of Turkey, religious terrorism has been mostly

absent in Turkey. According to the analysis conducted in this study, the country only en-

countered religious terror attacks for a few times during 1990s with low number of causalities

(footnote). Considering Turkey’s Muslim majority population as well as its everlasting strug-

gle against ethnic terrorism, it is contended that the country’s success in preventing religious

terror attacks is anchored in its constitutional clauses pertaining to the principle of secular-

ism. It is argued that these norms assured religious organizations in terms of their rights

to practice their faith. Therefore, potential faith-based extremist groups could not engen-

der violence in the country as secular principles halt the ground for them to garner support

through securing religious freedom for everyone.

To fully illustrate the reflection of the purported causal process on the Turkish case, the

first part of this chapter will explore the history of secularism in the country with an emphasis

on the role of religion in the political sphere. Following this, the causal mechanism that is

outlined in the third Chapter, which clarifies the process on how constitutionally accepted

secular norms play an essential role in preventing religious terrorism will be operationalized

in the case of Turkey. Therefore, this in-depth case study is expected to constitute a strong

convincing evidence toward the initial hypothesis on the relationship between constitutionally

accepted secular norms and lack of religious terrorism.
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6.1 Secularism in Turkey

Turkish state, being one of the earliest republics in the Middle East, officially adopted

secularism as a constitutional clause in 1937. Even though the secularism principle was not

present in the 1924 constitution that was issued in the aftermath of the republic’s proclama-

tion, it became one of the fundamental principles for the state following this modification.

Article 2 of the 1980 Constitution which was enacted with a referendum in the aftermath of

the 1980 coup d’état and is still in existence with minor amendments states the republic’s

features as follows;

The Republic of Turkey is a democratic, secular and social state gov-
erned by rule of law, within the notions of public peace, national soli-
darity and justice, respecting human rights, loyal to the nationalism of
Atatürk, and based on the fundamental tenets set forth in the preamble
(“Constitution of the Republic of Turkey” 1980)

As can be seen from this article, the republic’s secular nature, along with other dis-

tinguishing facets of the state, is explicitly stated in the constitution’s preamble. More

strikingly, the Article 4 of the Turkish constitution, assures the republic’s secular nature

with the subsequent sentence;

The provision of Article 1 regarding the form of the State being a
Republic, the characteristics of the Republic in Article 2, and the pro-
visions of Article 3 shall not be amended, nor shall their amendment
be proposed. (“Constitution of the Republic of Turkey” 1980)

Based on these two clauses of the Turkish constitution, it is clear that the Turkish

constitution asserts secularism as a fundamental tenet of the state. To fully appreciate the

significance placed on the secularism norm for the new state, it is necessary to understand

the historical background in which the Turkish state was founded. In this light, it is worth

noting that the founding Kemalist elites viewed secularism as a necessary component of their
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newly established state since they contended that westernization, and hence modernity, was

acknowledged via the erasure of Islam from political discourse (Keyman 1995). Although this

line of thought was not peculiar to them and dates all the way back to Ottoman reformist

movements, notably the Young Turks era (Azak 2010), with this new state, Kemalist elites

attempted to make a new nation on the ground of Ottoman Empire’s remnants (Ahmad

1997). In this new republic, secularism was adopted as one of the foundation stones to

enable modernization and westernization processes to thrive (S. Mardin 1981). To this end,

a number of reforms were conducted prior to acknowledging secularism as a constitutional

clause in 1937.

In this regard, the Kemalist reform agenda primarily abolished the Ottoman Sultanate

in 1922, signaling the separation of religion and state affairs. While Ottoman heirs were

given both the Sultanate and Caliphate titles before this revision, they were only given the

Caliphate title thereafter, implying that their positions were merely restricted to religious

matters. Along with this alteration, March 3, 1924 became a pivotal date for the new state

which three critical revisions were formalized. Notably, the caliphate status, which had

existed since the Prophet Muhammed and denoted the leader of all Muslims worldwide was

abolished. Additionally, with the formalization of Tevhid-i Tedrisat law, a new educational

reform was implemented through removing all medreses and religious education in order to

form the Education Union. Lastly, the Ministry of Pious Foundation was eradicated with a

law passed at that date as well.

Following this watershed day of March 3 1924, a series of separate decrees were made to

further isolate the separation of religion from different facets of political life. In this context,
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all religious orders and religious laws, called as Şeriat, were banned in 1925, and a new civil

code regulating womens’ place in society was enacted in 1926. While these changes intended

to reduce the civilizational gap with the Western world, they also signaled a reformist course

taken by this recently established republic in terms of its vision on religious affairs and its

reflection on political as well as social realm (Göle 1997). Nevertheless, amid such rapidly

developing reforms, the new republic encountered an unexpected religious uprising in the

Eastern part of the country led by Şeyh Said of Palu in 1925. According to Lewis (2002),

this was a warning to Mustafa Kemal who was the founder and pioneer of Turkish reforms

which consequently led him to accelerate the pace of reforms by making him more cautious

regarding the power of spiritual leaders in the Turkish society. Thus, Figure 7 illustrates

the historical progression of Kemalist reforms toward the recognition of secularism as a

constitutional principle in Turkey.

Figure 7: Chronology of Secular Reforms in Turkey
Source: The author’s own compilation.

Based on this graph, it can be seen that the newly established republic gradually but

consistently undertook reforms to completely separate religion from political affairs. This

state of alert in the Turkish republic, being always cautious about the lines separating political
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sphere from the influence of the faith, has maintained in state bodies meticulously during the

following years regardless of varying political parties that held the office (Kuru 2007). While

this situation’s reflections on Turkish politics can be seen on the discussions of headscarf,

Imam-Hatip schools and Turkification of Ezan (Zürcher 2004), some also criticize the assumed

impartial attitude of Turkish state on its relation vis-a-vis different religious groups in the

country (Göle 1996; Keyman 2007). As an example to this, Akturk (2009) points out the

nation building attempts in the new republic when the Turkish identity is being defined based

on a Sunni Muslim background. Accordingly, to illustrate state organs’ collaboration with

religious groups, Kalaycioglu (2013) refers to the “Turkish-Islamic Synthesis” idea when the

military aimed to use religious practices along with nationalist leanings to counter thriving

communist movements in the aftermath of the 1980 coup d’état. Therefore, even though

the priority of the Turkish state establishment has always been to separate the impact of

religion from the political affairs, there were several occasions when the religion was used for

pragmatic purposes.

Even though a mutually pragmatistic relationship between the state and the religious

groups seem to exist in the country, during the 1990s, a resurgence in Islamist movements oc-

curred when the National Outlook movement and the Welfare party started to gain electoral

visibility (Onis 1997). Particularly due to the extreme Islamist ideas of this party’s leader,

Necmettin Erbakan, the tensions between Islamists and the state bodies accelerated. Sub-

sequently, the state repression on religious groups increased at this time, which also closely

aligns with the emergence of the two religious terror organizations that are detected in the

empirical investigation. While this correlation supports the initial claim of this study, the
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following section will delve into precise success of secular norms in curtailing extremist reli-

gious groups’ violent tendencies in the Turkish case by operationalizing the causal mechanism

that is examined in detail the third Chapter.

6.2 The Operationalization of the Causal Mechanism

The first section of this chapter demonstrated how secular values are embedded in the

Turkish constitution with an emphasis on the impact of religion on the political sphere. In

this regard, this section primarily aims to demonstrate how the fundamentalist faith-based

groups during the 1990s were moderated through legally recognized secular principles which

constitutes a supporting evidence toward the central premise of this study.

To begin, while the Turkish state has treated religion pragmatically and used it to

combat communism, as previously said, this has been a difficult balance for state institutions

to maintain. As seen by the escalating persecution of radical Islamist groups during the 1990s,

the Turkish state’s relationship with religious organisations was purely utilitarian. While this

relationship provided a platform for religious groups to cultivate and develop their economic

and social standing in the country, it also enabled the Turkish state to contain the existential

danger of communism.

In this sense, the 1990s were an intriguing decade for Turkish society. While religious

groups gained prominence in the political arena, which was an uncommon occurrence given

the country’s history of assertive secular reforms, the state made a concerted effort to keep

religion out of the public realm. At this period of heightened political tensions, Turkey also

confronted newly emerging religious terror organizations. According to a 1991 study issued
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by the Turkish Intelligence Organization (MIT) and the Police General Security Directorate,

10 distinct violent religious organizations were identified (Karmon 1998), with some receiving

backing from Iran (Cline 2004; Patrick and Akbaba 2007). While these organizations were

predominantly located in the country’s southeastern area, they recruited members largely

through family connections and local places (Orhan 2010; Ünal and Ünal 2018).

Nevertheless, apart from perpetrating a few attacks, religious terrorism proved inef-

fective in Turkey, in comparison to its counterparts in other contexts. While some have

attributed this achievement to the efficiency of Turkish counter-terrorism efforts, especially

the functioning of security forces (Nugent 2004), Mardin (2005) highlights Turkey’s Islamic

exceptionalism, which he believes has an uniquely peaceful synthesis of Islam and moder-

nity. Nonetheless, along with Aras and Toktaş’s (2007) research, this study contends that

the country’s secular nature begat the political realm to moderate extreme religious organi-

zations by protecting their religious liberties and lessening the need to resort to violence by

this way.

To bolster this idea, several religious parties founded in the 1990s can be demonstrated.

Following the 1987 referendum that removed military limitations on civilian politicians and

political groups, the Islamic movement made a political comeback likewise other political

ideological in Turkey. Nonetheless, they achieved tremendous success this time, paving the

path for them to join the governing coalition in 1996. Although this achievement was cut

short when the military engaged in civilian affairs in the guise of defending the republic’s

principles, Turkey’s major Islamist movements avoided bloodshed. By abstaining from vio-

lence, Islamists in Turkey sought the support of the masses and used democratic methods and
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channels to secure their rights through the organization of democratic protests and debate

platforms. Finally, this process resulted in an unexpected electoral victory in 2002, when the

Justice and Development Part (AKP), the reformist branch of the original National Outlook

Movement, became the first party.

In this regard, the Islamist movement’s success in Turkey is directly connected to the

path that constitutionally recognized secular principles provide to it. By keeping religion

separate from politics, these norms ensured Muslims’ right to be treated equally before the

law and allowed them to participate in politics. By this way, moderate conservatives did not

need to resort to violence which consequently inhibited potential extremists to manipulate

them.

At this point, while some may argue that the closure of numerous Islamist parties and

the pressure on headscarf issue constitutes strong counterarguments, the country’s low degree

of democracy during these periods should not be overlooked. Thus, while Islamists experi-

enced unjust treatments throughout the 1990s, other groups belonging varying identities such

as Kurds and Alevis, also encountered same biased judgements from the state bodies. While

this is obviously an undesirable outcome considering its repercussions on political and social

life, this also reveals that Islamists were not singled out for discrimination and eliminates

such potential biased criticisms.

In this environment, during the early years of its rule, the AKP garnered a considerable

interest and became focal points of debates on Turkish politics. The particular optimism

ascribed in the party to find a peaceful synthesis between Islam and politics became the

subject of several studies (Somer 2007; Toprak 2005). While some early analyses warned
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of possible hegemonic paths for political Islam (Öniş 2001), several authors discussed the

possible pathways of Islamists’ moderation on Turkish politics (Gurses 2014; Somer 2011;

Tepe 2012, 2005; Tezcür 2010). Recalling the varying types of moderation, these authors

generally agree that in the Turkish context, moderation of Islamists had a behavioral shape,

implying that the AKP used electoral methods to achieve its political aims. The recent

democratic backsliding in the country unfortunately verified their accounts.

To summarize, it is uncertain if Islamist organizations can achieve long-term ideological

moderation in Turkey, which would require them to accept democracy and its values of rule

of law and separation of powers. Nonetheless, this does not obscure the reality that, as a

result of constitutionally secular standards, Islamists’ rights in Turkey, including political

rights, were legally protected, allowing them to engage in politics and inhibiting religious

terrorism. By doing so, Turkey jeopardizes a critical argument for additional research into

how to prevent Islamic extremism, particularly in Muslim majority nations.
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7 Conclusion

The 9/11 terror attacks, carried out by the Al-Qaeda organisation and directed at New

York City’s World Trade Center, astounded the world with its level of cruelty toward civilians.

While religious terrorism was not widely examined until then, academics of Political Science

and International Relations have placed more importance on the motivations for faith-based

terrorism in the aftermath of the 9/11 attacks. While several researches have examined

the socio - economic and political motives for this new kind of violence, no previous study

has examined the link between secularism and religious terrorism. Thus, by examining this

connection empirically and via an in-depth case study of Turkey, this research attempted to

close a gap in the literature.

In this regard, while the empirical results partially corroborate the initial claim on

secularism as an antidote to religious terrorism, the case study of Turkey demonstrates that

constitutionally secular principles are capable of inhibiting religious terror activities by guar-

anteeing religious freedom for all members of society. Nonetheless, as a result of this study’s

findings, certain subjects warrant further investigation. For instance, future work in this

subject should take religious diversity into account when interpreting the findings of this

study. Additionally, some studies may compare two religious terror groups, one of which

continues to exist and the other of which has ceased to exist, in order to understand the

primary dynamics that contribute to the termination of these groups.
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9 Appendix A

Names Number of Attacks Number of Killed
People

1920 Revolution Brigades 2 15
Abdullah Azzam Brigades 26 180
Abu Salim Martyr’s Brigade 1 0
Abu Sayyaf Group (ASG) 557 800
Adan Abyan Islamic Army (AAIA) 2 2
Ahlu-sunah Wal-jamea (Somalia) 13 26
Ahrar al-Sham 28 135
Aisha Umm-al Mouemeneen
(Brigades of Aisha)

1 30

Ajnad al-Sham 1 2
Ajnad Misr 32 11
Al-Furqan Brigades 3 7
Al-Gama’at al-Islamiyya (IG) 259 492
Al-Haramayn Brigades 3 5
Al-Intiqami al-Pakistani 2 9
Al-Islah Party 7 26
Al-Ittihaad al-Islami (AIAI) 5 23
Al-Khobar 10 11
Al-Mua’qi’oon Biddam Brigade
(Those who Sign with Blood)

11 117

Al-Naqshabandiya Army 35 165
Al-Nusrah Front 276 2977
Al-Qaida 74 3863
Al-Qaida in Iraq 638 4381
Al-Qaida in the Arabian Peninsula
(AQAP)

1041 3631

Al-Qaida in the Indian
Subcontinent

17 12

Al-Qaida in the Islamic Maghreb
(AQIM)

264 917

Al-Qaqa Brigade 4 1
Al-Sadr Brigades 3 0
Al-Shabaab al-Mu’minin 4 6
Al-Umar Mujahideen 11 25
Al-Ummah 16 39
Al-Yakin Mujahidin 5 19
Algeria Province of the Islamic
State

10 8
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(continued)
Names Number of Attacks Number of Killed

People
Allied Democratic Forces (ADF) 264 1522
Amr Bil Maroof Wa Nahi Anil
Munkir

3 0

Ananda Marga 2 4
Ansar al-Din 1 0
Ansar al-Din Front 2 206
Ansar al-Furqan 2 9
Ansar al-Islam 29 99
Ansar al-Jihad 1 0
Ansar al-Sharia (Libya) 66 123
Ansar al-Sunna 17 164
Ansar Allah 1 21
Ansar Bayt al-Maqdis (Ansar
Jerusalem)

73 214

Ansar Wa Mohajir (Pakistan) 2 1
Ansaru (Jama’atu Ansarul
Muslimina Fi Biladis Sudan)

6 16

Ansarul Islam (Pakistan) 2 32
Ansarullah Bangla Team 11 15
Armed Islamic Group (GIA) 236 1465
Army of Islam 3 23
Asa’ib Ahl al-Haqq 71 121
Asbat al-Ansar 3 5
Aum Shinri Kyo 8 21
Bahrain Province of the Islamic
State

2 6

Barqa Province of the Islamic
State

167 417

Benghazi Defense Brigades (BDB) 11 43
Black Hand 2 19
Bodu Bala Sena 7 3
Boko Haram 2665 21662
Brigade of al-Mukhtar al-Thaqafi 1 0
Brigades of Imprisoned Sheikh
Omar Abdel-Rahman

3 0

Caucasus Emirate 44 228
Caucasus Province of the Islamic
State

25 63

Deccan Mujahideen 8 184
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(continued)
Names Number of Attacks Number of Killed

People
Dukhta-ran-e-Millat 1 1
Fatah al-Islam 4 5
February 17 Martyrs Brigade 6 4
Fezzan Province of the Islamic
State

16 51

Generation of Arab Fury 2 1
Guardsmen of Islam 2 3
Hamas (Islamic Resistance
Movement)

447 891

Haqqani Network 87 606
Harakat al-Nujaba 1 0
Harakat Ansar Iran (HAI) 1 3
Harkatul Jihad-e-Islami 18 226
Hezbollah 407 1228
Hijaz Province of the Islamic State 6 25
Hizb al-Tahrir al-Islami (HT) 3 0
Hizbul Mujahideen (HM) 252 449
Indian Mujahideen 52 132
International Justice Group
(Gama’a al-Adela al-Alamiya)

1 1

Iraq’s Jihadist Leagues 3 0
Islami Jamiat-e-Talaba (IJT) 2 0
Islamic Army in Iraq (al-Jaish
al-Islami fi al-Iraq)

7 19

Islamic Courts Union (ICU) 12 8
Islamic Front (Syria) 35 287
Islamic Jihad Brigades 1 0
Islamic Jihad Group (IJG) 3 7
Islamic Movement for Change 1 15
Islamic Movement of Kashmir 2 1
Islamic Movement of Uzbekistan
(IMU)

5 28

Islamic Salvation Front (FIS) 153 211
Islamic State in Bangladesh 35 66
Islamic State in the Greater
Sahara (ISGS)

35 210

Islamic State of Iraq (ISI) 145 1726
Islamic Unification Movement 3 68
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(continued)
Names Number of Attacks Number of Killed

People
Islamic Youth Shura Council 3 3
Jabha East Africa 48 82
Jaish al-Adl 18 81
Jaish al-Muhajireen wal-Ansar
(Muhajireen Army)

1 1

Jaish al-Mujahideen (Syria) 2 7
Jaish al-Ta’ifa al-Mansura 2 4
Jaish Al-Umma (Army of the
Nation)

1 0

Jaish Usama 2 2
Jaish-e-Islam 24 102
Jaish-e-Mohammad (JeM) 89 168
Jama’atul Mujahideen Bangladesh
(JMB)

43 58

Jamaah Ansharut Daulah 22 59
Jamaah Ansharut Tauhid (JAT) 8 2
Jamaat-E-Islami (Bangladesh) 71 61
Jamaat-ul-Ahrar 18 31
Jamiat ul-Mujahedin (JuM) 12 47
Jemaah Islamiya (JI) 76 341
Jihadi Movement of the Sunna
People of Iran

1 12

Jordanian Islamic Resistance 2 0
Jund al-Aqsa 5 21
Jund al-Khilafa 1 1
Jund al-Sham for Tawhid and
Jihad

9 11

Jund Ansar Allah 1 0
Jundallah (Iran) 13 161
Jundallah (Pakistan) 20 253
Jundul Khilafah (Philippines) 2 22
Kach 12 11
Kahane Chai 2 0
Kata’ib Hezbollah 8 58
Khorasan Chapter of the Islamic
State

488 3227

Komando Jihad (Indonesian) 1 4
Lahij Province of the Islamic State 3 23
Lashkar-e-Jhangvi 141 1226
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(continued)
Names Number of Attacks Number of Killed

People
Lashkar-e-Omar 2 28
Lashkar-e-Taiba (LeT) 216 1013
Laskar Jihad 7 12
Lord’s Resistance Army (LRA) 332 3123
Macina Liberation Front (FLM) 14 24
Maute Group 32 45
Moro Islamic Liberation Front
(MILF)

367 749

Moro National Liberation Front
(MNLF)

197 623

Mouhajiroune Brigade 1 2
Movement for Oneness and Jihad
in West Africa (MUJAO)

53 150

Movement of Islamic Action of
Iraq

2 1

Mujahedeen Army 3 5
Mujahedeen Shura Council 8 67
Mujahedeen Shura Council in the
Environs of Jerusalem

5 3

Mujahideen Ansar 18 141
Mujahideen Youth Movement
(MYM)

23 58

Mujahidin Indonesia Timur (MIT) 23 26
Mukhtar Army 4 35
Mullah Dadullah Front 1 0
Muslim Brotherhood 127 306
Muslim United Army (MUA) 1 0
Muslim United Liberation Tigers
of Assam (MULTA)

1 0

Muslims Against Global
Oppression (MAGO)

1 1

Najd Province of the Islamic State 10 64
Nur-al-Din al-Zinki Movement 7 66
Okba Ibn Nafaa Brigade 19 56
Palestinian Islamic Jihad (PIJ) 189 249
Pattani United Liberation
Organization-MKP (PULO-MKP)

1 0

Qari Kamran Group 1 1
Raskamboni Movement 1 1
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(continued)
Names Number of Attacks Number of Killed

People
Rohingya Solidarity Organization 3 5
Runda Kumpulan Kecil (RKK) 152 59
Saif-ul-Muslimeen 1 0
Salafia Jihadia 5 45
Salafist Group for Preaching and
Fighting (GSPC)

214 590

Samyukta Jatiya Mukti Morcha
(SJMM)

12 8

Sanaa Province of the Islamic
State

30 304

Shamiya Front 9 20
Sheikh Omar Hadid Brigade 4 0
Shield of Islam Brigade 2 0
Shura Council of Benghazi
Revolutionaries

22 99

Shura Council of Mujahideen in
Derna

22 63

Sinai Province of the Islamic State 476 1696
Sipah-I-Mohammed 6 45
Students Islamic Movement of
India (SIMI)

16 66

Taliban 8727 37764
Tawhid and Jihad 50 845
Tehrik-e-Galba Islam 2 2
Tehrik-e-Nafaz-e-Shariat-e-
Mohammadi (TNSM)

6 12

Tehrik-e-Tuhafaz (Pakistan) 2 0
Tehrik-i-Taliban Pakistan (TTP) 1426 6202
The Association for Islamic
Mobilisation and Propagation
(UAMSHO)

4 1

Tripoli Province of the Islamic
State

359 552

Turkish Hezbollah 6 9
Uganda Democratic Christian
Army (UDCA)

1 2

United Jihad Council 2 27
Yarmouk Martyrs Brigade 2 0
Zuwar al-Imam Rida 1 0
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(continued)
Names Number of Attacks Number of Killed

People

Source: The author’s own compilation from the Global Terrorism Database (2020) and
Extended Data on Terrorist Groups (2020).
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